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reality in which man has been allotted by some miracle
a honey cell of pleasure. Man is a part of reality, in
constant relation with it, and the progress of conscious-
ness, in so far as it increases his knowledge of causality,
increases his freedom. In the same way, civilisation
increases his freedom, in so far as it increases his causal
control over reality, including himself. In this last, in
the self-control of men as compared with their environ-
mental control by machines, we are least advanced, and
this is precisely because psychology, which would show
us how to control ourselves, is always trying to evade
causality. Science does not seem to be telling man about
freedom. On the contrary, it seems only to be discover-
ing cast-iron laws, of whose existence and rigidity he
did not guess. But is an animal in a cage free because
it does not realise it is a cage ? Will it not only become
free when it realises that a locked cage completely
restricts its movements and that to be free it must
necessarily unlock the door?
Bourgeois civilisation is built on this rock, that com-
plete freedom consists in complete personal anarchy,
and that man is naturally completely free. This Rous-
seaudism is found distorting all bourgeois thought
Freud cannot help visualising civilisation as the enslave-
ment of the completely free instincts by culture.
Hence the honest bourgeois is always either pessimis-
tic or religious. Man must have some conscious social
organisation to exist socially (police, judges, factories,
education), and all these seem to him so many limits to
his freedom, not because of the imperfection of the
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